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Abstract:

Buddhism and Brahmanism were two important religions in ancient
India and their religious philosophies continue to be the fundamental
components of contemporary Indian culture. However, these religions
share common theoretical problems like explanation of the relationship
between the secular world and the emancipation realm. This article
examines this issue.
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B

uddhism and Brahmanism both hold that the world in which
mankind lives is full of pain, and that mankind should seek the
realm of emancipation which is free of suffering. Both religions stress that
to transmigrate and break away from suffering, mankind should obtain the
highest wisdom regarding the world as this is the effective way to reach the
realm of emancipation. Buddhism and Brahmanism have both paid close
attention to the way of wisdom emancipation, believing that when people
have obtained the highest wisdom, they will cease the pursuit of unreal things.
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There will be no corresponding actions and karma, and hence it will then be possible to overcome
suffering. Both religions hold as a major premise that the realm of emancipation and the secular world
cannot be separated. Emancipation is in fact the realization of the true nature of the secular world.
There is no emancipation realm independent of the secular world.
But the two religions’ understandings about wisdom are different. According to the main
viewpoint of Buddhism, the highest wisdom is the realization of the truth of dependent origination
or emptiness. According to the main precept of Brahmanism, the highest wisdom is knowing that
all things in the secular world are in fact basic reality.
Buddhist and Brahmanic conceptions of the relationship between the realms of the secular and
the emancipation are a main point of discussion between these two religions. Their investigation
in this respect in fact entails an analysis of the nature of things and an analysis of the value and the
object of human behavior, both of which have an important significance in the history of Indian
thought. Through research on these problems, we will gain a keener insight into perspectives on
the ancient Indian conception of the world and of human life, and a better understanding of the
development of Indian thought.
Buddhism and Brahmanism are the religions which had great influence on ancient India.
The two religions hold that the world is full of suffering and they want to completely get rid of
suffering and reach the supreme realm through wisdom in their religious theories. In the two
religions, the secular world is also called the mundane world, and the supreme realm is usually
called emancipation. The relationship between the realms of secular and emancipation is an
important problem and both Buddhism and Brahmanism are concerned about it.

Theories of the Relationship between World Things and Brahman in Upaniṣads
Upaniṣads (The Upaniṣads are ancient texts from India that were composed orally in Sanskrit
between about 700 B.C.E. and 300 B.C.E.) are the old scriptures of ancient India upon which the
very early philosophical conceptions were based. These conceptions have an important influence
on the afterworld of Indian religion and philosophy and a direct influence on the afterworld of
the Indian philosophy of Brahmanism. They also have a certain influence on Buddhism. The
philosophers in Upaniṣads have raised their viewpoints about the nature of things in the real
world and emancipation and these viewpoints have concretely manifested in the theories about the
relationship between world things and Brahman in some important Upaniṣads.
The main thought of Upaniṣads holds that all things are essentially the same, and that
they have no real difference. All kinds of things are the highest entity Brahman. For instance,
Chāndogya Up. 3.14.1 says, “All this is Brahman” (Radhakrishnan, 1953, p. 391).
One conception that is often mentioned in Upaniṣads is Atman. This word in many occasions
has the same meaning with the word Brahman. That is, the highest or basic entity. Then, it can be
called big Atman. Atman sometimes also refers to the subject in numerous living things. Then,
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it can be called small Atman. Atman sometimes also refers to small Atman, and the things in
connection with it, which constitute all the phenomenon world.
Br.hadāran. yaka Up. 2.2.20 says, “As a spider moves along the thread, as small sparks come
forth from the fire, even so from this self comes forth all breaths, all worlds, all divinities, all
beings” (Radhakrishnan, 1953, p. 190). The self (Atman) used here refers to Brahman or big
Atman, the highest entity in all the universe. The so-called “from this self comes forth all” means
that Atman or Brahman is the basis of all.
The thinkers in the Upaniṣads hold that because of ignorance men cannot recognize the nature
of things and will sink into confusion and suffering. If men could know that things in essence are
Brahman or Atman, then they will get rid of suffering and obtain the highest emancipation. In this
respect, Upaniṣads have much to say. For instance:
Chāndogya Up. 7.25.2 says, “The Self, indeed, is all this (world). Verily, he who sees this, who
thinks this, who understands this, he has pleasure in the self, he has delight in the self, he has
union in the self, he has joy in the self; he is independent (self-ruler); he has unlimited freedom
in all worlds. But they who think differently from this are dependent on others (have others for
their rulers). They have (live in) perishable worlds. In all worlds they cannot move at all (have no
freedom)” (Radhakrishnan, 1953, p. 448). Here the so-called “have no freedom” naturally means
sinking into suffering.
Isa Up. 1.1 says, “When, to one who knows, all beings have, verily, become one with his own
self then what delusion and what sorrow can be to him who has seen the oneness” (Radhakrishnan,
1953, p. 572)? Without the delusion and sorrow, one will obtain the emancipation.
Kat. ha Up. 2.1.2 says, “The small-minded go after outward pleasures. They walk into the snare
of widespread death” (Radhakrishnan, 1953, p. 631). Here the so called “snare of widespread
death” is in reality the greatest suffering. Kat. ha Up. 1.2.20 says, “The unstriving man beholds
Him (Braman), free from sorrow” (Radhakrishnan, 1953, p. 617). This means that if one has desire
and seeks for unreal things outside, he will sink into suffering. Desire is caused by ignorance, by
not knowing that all things in the world are in essence Brahman and Atman. Knowing the highest
Atman and getting rid of suffering mean having obtained emancipation.
Br.hadāran.yaka Up. 4.4.8 says, “The wise, the knowers of Brahman go up to the heavenly
world after the fall of this body, being freed” (Radhakrishnan, 1953, p. 274). Here “the knowers of
Brahman” refers to the person who has seen that all things in the world are in essence Brahman.
Obtaining the emancipation means getting rid of suffering forever.
Obviously, in Upaniṣads, the fundamental way to obtain the emancipation is the way of
wisdom emancipation. In reality, it is the way of knowing the nature of things in the world.
Only by having obtained the wisdom about the nature of things in the world can one reach the
emancipation. This feature has been maintained in Indian religious philosophy and it has had
great influence on the philosophical schools of Brahmanism and Buddhism in later times.
4
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Buddhist Theories of the Relationship between the Secular World and Nirvān. a
When Buddhism came into being, it raised a basic notion—the world is full of suffering.
Buddhists cultivate themselves according to their religious doctrines and their object is to get rid
of suffering and obtain nirvān. a. Nirvān. a is just the emancipation. In different periods or different
Buddhist scriptures, Buddhist views about the relationship between the secular world and nirvān. a
have varied.
Hinayāna Buddhism usually holds that the secular society is full of stupidity and all kinds of
afflictions. These afflictions make human beings painful. Mankind should get rid of the painful
world and seek for a realm which is entirely different from the secular world. Early Buddhist
scriptures mentioned that Buddha came from the secular world, but in Buddhist scriptures there
are many views which are negative to the secular world. For instance, Dirghāgama Vol.1 says,
“Good wisdom is off from the secular world”①. There are similar sayings in Buddhist scriptures
of āgama. For instance, Sam
. yuktāgama Vol.18 says, “Rapacity has completely disappeared, hatred
has completely disappeared, stupidity has completely disappeared, all afflictions have completely
disappeared. That is nirvān. a”. ②
In early Buddhist view, the phenomena of rapacity, hatred, stupidity, and other afflictions
exist in the secular world. If one gets rid of them, he or she will get rid of suffering and obtain
the highest realm. Early Buddhism often said that the ordinary environment of the secular world
was not suitable for Buddhist saints to obtain the truth. For instance, Dirghāgama Vol.1 says,
“The secular world is clamorous, it is not suitable for me, when can I leave these masses and find
a peaceful place for truth?”③ Here, it has shown the willing of getting rid of afflictions. in the
secular world and seeking for the highest realm.
In later Indian sectarian Buddhism or Hinayāna Buddhism, there was also such a tendency.
For instance, Abhidharma-kosa Vol.6 says that just like the ray of a lamp goes out, the only thing
that has happened is that the flame has been extinguished, and there is nothing that exists. Like
this, Buddha’s mind has been emancipated. The only thing that has happened is that the five
skandhas have become extinct, and there is nothing that exists. Here the nirvān. a considers that the
mind has been emancipated, the five skandhas have gone extinct, and that is the state of nothing
existing. The nirvān. a is the state of leaving the secular world where people are living.
The conception of Mahāyāna Buddhism in this respect is different from that of Hinayāna
Buddhism. Mahāyāna Buddhism holds that the nirvān. a, or emancipation, is only the
understanding of the nature of things in the world. We cannot leave this world and seek another
world which is separated from the secular world. Just like Vimalakirti Nirdes' a Sutra Part II
says, “Existing in nirvān. a, but not breaking off the life and death.” “The secular world and the
① Tri-pitaka, 1934, 1, p. 9a
② T. 2, p. 126b.
③ T. 1, p. 7b.
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transmundane world are two, but if the secular world is empty (sunya), then it is the transmundane
world.” “Life, death and nirvān. a are two, if one has seen the nature of life and death, then there
will be no life and death, no fetter and emancipation, it will not produce and extinguish.” “Being
fond of nirvān. a and being not fond of the secular world are two, if one is not fond of nirvān. a and is
not fed up with the secular world, then there is not two.”① This sutra is against entirely separating
nirvān. a from the secular world. According to its view, since there is no absolute difference
between the secular world and the transmundane world, or there is no absolute difference between
life, death and nirvān. a, the highest realm that Buddhism seeks for in reality cannot be separated
from the secular world.
Mādhyamika’s view on this problem is similar to that of Vimalaklrti-nirdesa-sutra and other
Mahqyqna Buddhist scriptures. It is also against entirely separating nirvān. a from the secular
world. Mādhyamika holds that the realization of things’ true original nature (tattvasya-laks. an.am)
means obtaining nirvān. a. According to Mādhyamika’s view, we cannot leave the secular world
to seek for nirvān. a transcending the secular world. If we seek for nirvān. a by leaving the secular
world, we cannot obtain it because nirvān. a means realization of things’ true original nature.
Obtaining nirvān. a is just eliminating ignorance, is just knowing that the nature of all things is
empty (sunya) or false existence. For instance, in Mulamadhyamaka–kārika Vol.4, Nāgārjuna
said, “nirvān. a and the secular world are not different, the secular world and nirvān. a are also
not different.” “The real nature of nirvān. a and the nature of the secular world, these two are not
different.”② In his explanation of Mulamadhyamaka–kārika Vol.4, Pingalanetra said, “The secular
world and nirvān. a are not different, nirvān. a and the secular world are also not different.” “By
complete inference, we can know that there is no production of the secular world and nirvān. a in
reality. There is not any difference between the secular world and nirvān. a because they equally
cannot be obtained.”③
The nirvān. a that Mādhyamika stressed is a spiritual or conscious realm that is in connection
with the secular world. In this ream, one should know that the world things are empty after
all, and one should not stick to any wrong view (including the wrong view of empty). This
realm is not another independent upper realm which is separated from the secular world. It is
the realization of world things’ true original nature (tattvasya-laks. an.am). So, in Mādhyamika’s
view, the original form of the secular world is the nirvān. a realm of Buddhism. There is no true
difference between the two. Hinayāna Buddhism differentiates the two unsuitably, because they
have stuck to the wrong conceptions and distinguished the false things. They cannot know the
original form of the secular world and cannot reach the things’ true nature. But if they follow
the views of Mulamadhyamaka–kārika and know the things’ true original nature (tattvasya-laks.
an.am), then they will reach the nirvān. a realm. So, in this sense, Mādhyamika says, “Things’ true
① T. 14, p. 549a-551c.
② T. 30, p. 36a.
③ T. 30, p. 36a.
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original nature is nirvān. a.”① Judging from this, we know that the true emancipation is in reality
the correct cognition of the secular world. There is not any nirvān. a realm outside the secular
world.
Some discourses in Mahāparinirvān. a-sutra also have made reference to this problem. This
sutra (north version) Vol.6 says, “If it is said that Buddha’s going into nirvān. a is just like fuel
being exhausted and fire going out, then it is called meaning being not clearly understood. If it is
said that Buddha’s going into nirvān. a is just dissolving in the original essence of all beings, then
it is called meaning being clearly understood.” ② Here, the so called “meaning being not clearly
understood” indicates considering Buddha’s nirvān. a as the death of ordinary man. The “meaning
being clearly understood” indicates considering Buddha’s nirvān. a as realizing the nature of
the secular world. Obtaining nirvān. a is just understanding the original form of the world.
Mahāparinirvān. a-sutra Vol.4 says, “If the oil is used up, the brightness will be extinguished. The
brightness extinguishing is assimilated to afflictions extinguishing. Though brightness has been
extinguished, the lamp still exists. Buddha is also like this, though afflictions have extinguished,
the truth body (dharmakqya) exists forever.”③ Here it shows that nirvān. a is not a state that has no
connection with the secular world. The truth body (dharmakqya) which exists forever will exist in
the secular world. So we should not absolutely separate Buddha or his truth body from the things
of the secular world.
In Indian Buddhism, though some people of early or Hinayāna Buddhism separated nirvān. a from
the secular world, as a whole, Indian Buddhism stresses the connection of the two. And even in
early Buddhism or sectarian Buddhism, the Buddhist theories they expounded are mainly about
the secular world or life phenomena. And Mahqyqna Buddhism has considered nirvān. a and the
secular world together more closely.

The Wisdom Emancipation Theory of Brahmanic Philosophical Schools
Brahmanic philosophical schools mainly refer to six philosophical schools. They are Vaises.ika, Nyāya,
Sām.khya, Yoga, Mimām.sā, and Vedānta. These schools developed on the basis of Brahmanic
philosophical thought of Upaniṣads. They also have raised a few of new notions. The theories
of these schools have similarities and differences. They all have absorbed the conceptions of
transmigration and nirvān. a that were raised definitely in Upaniṣads. They all hold that in the
secular world which is the form of transmigration, there is stupidity and suffering. One should
get rid of suffering and reach the emancipation state. These schools have the same point, that is,
the appearance of the transmigration state has a connection with man’s ignorance, and there is
naturally suffering in the transmigration state. The most effective way to reach the emancipation
① T. 30, p. 25a.
② T. 12, p. 402a.
③ T. 12, p. 390a.
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state is to know the nature of world things and get the highest wisdom. By the wisdom that can
eliminate the ignorance, one will obtain the emancipation state. This point reflects itself in these
schools in different degrees.
Vaises. ika holds that the action of man can produce karman. It will cause man to sink
into the state of suffering transmigration. The action of man has a connection with his wrong
understanding about the nature of world things. That is, it has a connection with the promotion of
ignorance. So, in order to get rid of transmigration and break away from suffering, it is important
to eliminate ignorance. Vaises. ika attaches great importance to analyzing the classification of
natural phenomena. Its main theory is about the system of padqrtha. It analyzes world things
into a few padqrtha (the real thing corresponding to the notion). Through the theory of padqrtha,
Vaises.ika has shown its basic views about world phenomena. The main scripture of Vaises.ika —
Vaises.ika-sutra 1.1.4 holds that supreme good comes from the realization of truth, and from the
knowledge of padqrtha (Gough, 1975, p. 4). Here, the so called supreme good is just the state of
emancipation. In Vaises.ika’s view, emancipation needs the wisdom of padqrtha theory. With this
wisdom, man can eliminate ignorance, get rid of suffering, and reach the highest realm.
Nyāya is a Brahmanic philosophical school which takes logic and debate rules as its main
research content. But in the system of this school, there is also the conception of emancipation.
Nyāya also holds that the secular world as a form of transmigration is full of suffering. It
is the human beings’ action and karman that have caused the transmigration. And all these
have connection with ignorance. Nyāya-sutra 1.1.2 says, “pain, birth, activity, faults and
misapprehension, and the successive annihilation of these in the reverse order, there follows
release” (Vidyābhus. ana, 1975, p. 2). Here, “misapprehension” is just ignorance. “Successive”
means eliminating these things in the reverse order. That is, by eliminating ignorance, one can
eliminate suffering. Eliminating ignorance requires obtaining wisdom, and Nyāya’s wisdom is
mainly reflected in its knowledge about the “sixteen tattvas” (sixteen categories about Nyāya’s
logic and debate rules). Nyāya-sutra 1.1.1 emphasizes that the highest good comes from knowledge
about the “sixteen tattvas. Here, the so called “highest good” also means emancipation after
eliminating suffering.
The theoretical starting point of Sām.khya is also to get rid of suffering. This school holds
that the union of prakr. ti and purus. a is the beginning of the formation of the secular world or
life phenomenon. According to this school, in transmigration there are three kinds of suffering:
internal suffering, external suffering and divine suffering. In order to get rid of suffering,
one should separate prakr. ti from purus. a. To reach this object, one should know the original
independent pure nature of prakr. ti and purus.a. The basic theoretical system of Sām
. khya is “dual
twenty-five principles,” which are the most basic categories, reflecting the supreme wisdom of
Sām
. khya. Sām
. khya holds that by this wisdom, one can distinguish prakr. ti and purus.a and know
their original form of the things that come from the union of the two, so that one can obtain the absolute
understanding of “non-self”, “non-possessions of the self”, etc. Hence, prakr. ti and purus. a are
44

│当代社会科学│2 0 21年第2 期│

no longer in union, the transmigration comes to the end, and one will obtain emancipation. (See
Isvarakr. s.n. a’s Sām
. khya-kārikā 1, pp. 64-68 and Gaufapqda’s corresponding explanation.)
Yoga has a close connection with Sām.khya. It emphasizes Yoga’s concrete way of practice.
As a religious school, it also holds that the world of transmigration is full of suffering. Its final
aim is to get rid of suffering and obtain emancipation. This school has absorbed Sām
. khya’s basic
thought, and holds that the union of prakr. ti and purus.a is the cause of transmigration, and that
it is ignorance that creates the union of the two. Yoga emphasizes the importance of entering the
state of samqdhi, takes eight sub-branch methods of practice, and holds that this kind of method
is helpful for distinguishing prakr. ti from purus.a. The wisdom of this distinguishing is the basic
wisdom, which will eventually eliminate the volition power (seed) producing transmigration, so one
can obtain the emancipation and get rid of suffering. (see Patanjali’s Yoga-sutra 3, p. 49; 4-29-34.)
Mimām
. sā holds that dharma and adharma have caused the state of transmigration, and that
the action has caused the dharma and adharma. In order to get rid of the transmigration, one
should hate the world’s afflictions, and should know that happiness in this world is always in close
connection with suffering. One should not be interested in pleasure, and should stop doing such things
as are prohibited by sacred scriptures and such things as may bring us secular pleasures, so that one
will no longer sink into the transmigration (Ganganatha Jha “Pirva-Mimām
. sā, 1964, pp. 31-32; See
Radhakrishnan, 1931, pp. 422-423). In Mimām.sā, Veda is considered as the source of wisdom,
and has been given a sacred status. But early Mimām
. sā said little about the relationship between
wisdom and emancipation. Later, the thinkers of Mimām.sā have taken the understanding of
self (Atman) which is the essence of life phenomenon as the important condition of obtaining
emancipation. This in fact also shows the concept of wisdom emancipation.
Vedānta is the main school of Brahmanic philosophy. This school has inherited and developed
the theory of the relationship between world things and basic reality Brahman in Upaniṣads. The
main branch of this school is also called “advaita.” According to “advaita,” the world things in
fact are the Brahman. Ordinary people do not know this because of ignorance, so they pursue
the world things outside the Brahman, pursue the eternal things or the things which can be
owned for a long time. Owing to such actions of pursuing, karman is produced and suffering in
transmigration phenomenon is caused. The most effective way to be free from transmigration
and get rid of suffering is to obtain the wisdom of Brahman and know the advaita nature of
world things and Braman. In the scriptures of Vedānta there are many expositions in this
＇ .
respect. For instance, the main representative of Vedānta advaita thinkers Sankara said in his
Brahma-sutra-bhās.ya 1.4.22, “The difference of the self and the highest self is not real, but due
to the limiting adjuncts, viz., the body, and so on, which are the product of name and form as
presented by ignorance.” Here, the “highest self” is just the Brahman. The innumerable other
selves and relevant names and forms are in fact all kinds of things in the phenomena world.
These phenomena are things not independent of the highest self in nature, but are the same as the
.
highest self. The difference in the two is not real, and is the product of ignorance. S' ankara in his
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Brahma-sutra-bhās.ya 1.1.19 said, “The phrase Blissful One is not used to mean either Pradhāna
or the individual being, because the scripture enjoins the identity of this one, i.e. the enlightened
individual being, with this, i.e. the Blissful One, the self under consideration…He does not become
free from the fear of transmigration so long as he sees in this Blissful One the slightest difference
consisting in non-identity (with the Self). But he becomes free from the fear of transmigration as
soon as he gets established in an absolute identity with this Blissful One.” Here, the “Blissful One”
is just the Brahman, the “enlightened individual being” is just the man in the secular world. The
advaita thinker here in fact wants to show that only with the wisdom of identifying the world things
with Brahman, can one get rid of transmigration and obtain real emancipation.

Comprehensive Comparative Analysis
The ancient Indian philosophers began very early to consider the problem of how to get rid of
secular world suffering. The main schools of Buddhist and Brahmanic philosophy have taken the
problem of the secular and emancipation realms as the main researching point, and have analyzed
the connection of the two. The two religions’ viewpoints in this respect have similarities and
differences.
The main similarities of the two religions in this respect are:
First, the two religions both hold that the secular world is full of suffering, and that mankind
should seek emancipation or nirvān. a. For Buddhism or for Brahmanism, the secular world as the
form of transmigration is painful in nature. The so-called good form of transmigration is relative,
and happiness in the secular world cannot last long. So long as the transmigration exists, suffering
will be inevitable. So, both Buddhism and Brahmanism hold that one should try his or her best to
understand the highest wisdom and seek to reach the realm of nirvān. a, or emancipation.
Second, the main schools or thoughts in the two religions both hold that the secular world has
a close connection with the emancipation realm. Mahqyqna Buddhism especially has emphasized
that the secular world and nirvān. a (emancipation) cannot be distinguished in nature (in real
sence). It holds that the so-called emancipation is just the understanding of the real nature of the
secular world. The original form of the secular world is the so-called nirvān. a. Nirvān. a is not a
world that has no connection with the secular world, but a spiritual realm where all living beings
have reached after they have eliminated the ignorance of the secular world. Brahmanic philosophical
schools also take getting rid of suffering in the secular world as the object of emancipation. Among
these schools, Vedānta holds that all the things in the secular world are in fact Brahman, and that
knowing the realm of Brahman is just knowing the realm of the original form of the secular world.
The realms of the secular and the emancipation are not two worlds which have no connection.
Third, the two religions have emphasized the wisdom emancipation way of getting rid
of suffering. Buddhism and Brahmanism both hold that it is ignorance that has caused the
transmigration phenomenon and its corresponding suffering. Owing to ignorance, mankind
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pursues the unreal things and such actions will produce karman, and karman will produce
its corresponding suffering in the transmigration world. In order to get rid of transmigration
and be free of suffering, one should eliminate ignorance. Eliminating ignorance relies on the
corresponding wisdom. With wisdom, human beings can know the nature of world things and
will not pursue the unreal things. There will be no action, no karman, no transmigration, and no
suffering in the secular world. That is emancipation. So both Buddhism and Brahmanism have
emphasized the way of wisdom emancipation.
The main differences of the two religions in this respect are:
First, the two religions’ views about ignorance which causes the suffering in the secular world
are different.
According to the view of the main schools in Brahmanic philosophy, the ignorance which
causes the suffering in the secular world is not being able to know that all things in the secular
world are in fact Brahman. The person who does not know this will pursue the things independent
of Brahman, which will produce the karman and its corresponding suffering in the transmigration.
Only by eliminating such ignorance can one reach the emancipation. According to the view of the
main schools in Buddhism, the ignorance which causes the suffering in the secular world is not
being able to know that all things in the secular world are in nature dependent originations. The
person who does not know this will pursue the real eternal subject, which will produce karman
and corresponding suffering in the transmigration. Obviously, the contents of ignorance in the two
religions are quite different.
Second, the contents of wisdom in the two religions are different. In order to eliminate ignorance
and obtain emancipation, Buddhism and Brahmanism have raised the concrete contents about
wisdom. There are various branches or schools in the two religions and the theoretical systems in
these branches or schools are different, so the contents of wisdom are also different. Wisdom that the
main schools of Buddhism have emphasized is the conception of asvabhqva (nonexistence of self) or
emptiness (sunya). Wisdom in the schools of Brahmanism is mainly reflected in the advaita theory
of Vedānta. It is also reflected in the transformation theory of prakr. ti of Sām
. khya, in padqrtha
theory of Vaises.ika, etc. The main theoretical differences of wisdom in the two are that Buddhism
advocates the theory of entity non-xistence, but the philosophical schools of Brahmanism usually
advocate the theory of entity existence. These wisdoms are the main means of these schools to
know the nature of the world things and to obtain emancipation.
Buddhist and Brahmanic conceptions of the relationship between the realms of the secular and
the emancipation are the main discussion content of the two religions. Their investigation in this
respect in fact entails an analysis of the nature of things and an analysis of the value and the object
of human behavior, both of which have an important significance in the history of Indian thought.
Through research on these problems, we will gain a keener insight into perspectives on the ancient
Indian conception of the world and of human life, and a better understanding of the development
of Indian thought.
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